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CHAPTER TWENTY ONE

THE SOUND ‘AUM’ REFERS TO ‘THAT’

WHY THE WORLD GETS SEEN LIKE THIS, IF REALITY-STATE ALONE IS THERE?

Vasishta spoke

[Reality is not any mind-structure or a god having intelligence or purpose.
Reality exists as the awareness of itself.

Since Reality-state is all the possible states of the perceived that ever can be, it is aware of all the possible states as itself.
Each possible state of perception rises with the seer and the seen, and the delusion of the ‘I’ rises like a mirage.
When this delusion is broken through Vichaara, Reality-state alone is there as the pure state of awareness without any possible
state of perception. That is termed as Moksha.
No one is bound; no one is liberated; it is just the getting rid of all the possible states of perception.
Reality-state is not some emptiness that you have to seek beyond the clouds.
Reality exists as a loop. Reality turning towards itself, by being aware of itself is the rise of the perceived world.
To understand this abstract concept, various examples are presented below.]

(Suppose the hot pepper was conscious and could taste its own hotness...?)

Y TcHARN T A& UTcadee deadiic HGIG GRrepellie dedd:| (57.01)

‘Self-awareness of the Aatman’ (that is division-less) alone, exists within itself, as the awareness-state of all
possible perceptions (as divided), with the divisions of time and place along with the ‘Ahamtaa’ (‘I-ness’),
like the ‘black pepper’ being aware its own taste of extreme hotness (as if seeing its own hotness as a second one,

as outside of itself).

[And, the ‘state of Ahamtaa’ as a being endowed with a form and trapped in some time and place measure, exists as the
forgetfulness of one’s original essence, which alone is known as the Jeeva-state. |

(Suppose the salt was conscious and could taste its own saltiness...?)

eIcHTAUEIed I Rcdleoauldeel daadiic Hale SRIBTTGHTCEATH| (57.02)

‘Self-awareness of the Aatman’ alone exists within itself as the awareness-state of all possible perceptions,
with the divisions of time and place along with the ‘Ahamtaa’ (‘I-ness’), like the salt being aware of its own
saltiness.

(Suppose the sugarcane was conscious and could taste its own sweetness. .. ?)

Il TeedcAGNRTdeATYIde deadiie Aaie Sorcarie JiFHaH| (57.03)

‘Self-awareness of the Aatman’ alone exists within itself as the awareness-state of all possible perceptions,
expanding as the divisions of ‘Ahamtaa’ (‘I-ness’) and the principle of Jagat, like the sugarcane being aware
of its own sweetness.

(Suppose the stone was conscious and could feel its own hardness...?)

I TSTcHATUG ATl Sedded dgadlic, HEle RIbTaedl IdH| (57.04)
‘Self-awareness of the Aatman’ alone exists within itself as the awareness-state of all possible perceptions,
becoming the the divisions of time along with the ‘Ahamtaa’ (‘I-ness’), like the stone being aware of its own

hardness.
(Suppose the hill was conscious and could feel its own heaviness...?)

Il YETcAATET AT SsTde daediic Al HAGd AREATH| (57.05)

‘Self-awareness of the Aatman’ alone exists within itself as the awareness-state of all possible perceptions,
and stays as the divisions of ‘Ahamtaa’ (‘I-ness’) and the world, like the hill itself being aware of its own

‘hardness and heaviness (Gauravam).
(Suppose the liquidity was conscious and could feel its various forms...?)

I FeTcAd! I TRegacdricdds daradiasdrie AR sal (57.06)

‘Self-awareness of the Aatman’ alone exists within itself as the awareness-state of all possible perceptions,
with the divisions of ‘Ahamtaa’ (‘I-ness’) and others, like the formless fluidity-nature rises as all the ‘varied
forms of liquids and water-holes of Ahamtaa and the worlds’.

(Suppose the tree was conscious and could feel its various parts as itself...?)

I FSTCAGETEY AMEIEEITT deed deediic Aalie adrald Hcegd| (57.07)
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‘Self-awareness of the Aatman’ alone exists within itself as the awareness-state of all possible perceptions,
and bursts out as the divisions of ‘Ahamtaa’ (‘I-ness’) and the world, like the tree being aware of its own

branches etc.
(Suppose the sky was conscious and could feel its own emptiness and hollowness...?)

G IcHINTAE AT RcdTegedcddee daedlic HaTie Haaraia Haedd | (57.08)
T TCHANNIAEI e ATdTcH TIIdGe  dGedIle HaliG QRNTTG I GIiadd | (57.09)

‘Aatman’, like the sky, is aware its emptiness (of absence of objects) as the conception of the divisions of
Ahamtaa and the worlds. ‘Aatman’, like the sky, is aware its hollowness (that fills the objects) as the

revelation of the divisions of Ahamtaa and the bodies.
(Suppose the dense-state could break itself and see itself as spread out...?)

Il TSIAFZATT Hedd ey deedife fed RagfeRa Rada#| (57.10)

The ‘denseness of the Aatman that is without a gap’, stays by itself as the divisions of Ahamtaa etc,

outside of the Chitta as it were.
(Suppose the awareness could be aware of itself...?)

FIdl JeTcATAARTdIcHeddhded deediie Al ddaraiiadiceddd | (57.11)

eRICAYDIRET TIA! JGaHTA deediie fedlle Siid 3cdd dg I:1 (57.12)

The ‘self-awareness nature of the Aatman which is aware of itself” exists as the divisions of ‘Ahamtaa’
of the conscious selves. The ‘awareness of the self that belongs to the Aatman’ rises as the Ahamtaa and

the perceiving states; and this state is known as the ‘Jeeva’ which is aware of itself as the ‘I’.
(Suppose the Moon was conscious and could taste its own nectar...?)

HeeR I¥d Fach=aliRigy RgHd Fad 3medifed dd degarfeatiadal| (57.13)

When the ‘Aatman-moon’ tastes its own nectar inherent in it, then that state rises as the Ahamtaa etc.
(Suppose the jaggery was conscious and could taste its own sweetness as if outside...?)

RATCHISEA TR oA EdIGE ATcHD dadEdiad dd TdIsedie dAled]| (57.14)
When the ‘supreme Aatman’ like the jaggery, tastes the sweetness inside itself, then the Ahamtaa etc

appear, tasting the same outside.
(Suppose the gem was conscious and could shine on itself to reveal itself...?)

WRATCHAV R dRIGed: $dd T dddlcdde dlediedcane degat| (57.15)

When the ‘gem of the Supreme Aatman’, shines within itself and knows itself, then it knows itself as

the Ahamtaa etc, as the conscious Jeeva-selves.

[Suppose the Reality could be aware of itself...?

It is like looking at oneself in a mirror and be aware of one’s glorious form. The mirror image is not real; but it looks like real.
‘Self-awareness state” when aware of itself, is aware of all the possible states of perceptions; and that alone is the

perceived world of Jeevas. It is as if the Reality-state is looking at itself through so many mind-mirrors.

Since the mirrors are tainted, it always ends up imagining itself as a wretched ‘I’. By chance, if the mind-mirror is destroyed
and it stops seeing itself as another, then that state is known as the ‘KevaleeBhaava’, that which gets left over after the
mirror breaks. A ‘Knower’ is the ‘Brahman with the broken mirror’. He cannot see anything except the self.

Brahman stays quiet and contented and complete as the Knower.]

[However...the Reality has no mind or intellect to want to see itself. It cannot taste itself. It exists as the self-awareness.
Awareness has to be aware of something.

Since nothing else is there, it is aware of itself; and that alone is the perceived world of the Jeevas.]

REALITY STAYS AS IT IS: AND THE WORLD JUST IS THERE AS IF
[Reality-state is the state of truth; Truth has no second thing as its counterpart.
There cannot exist the lie of the perceived in the truth of the Reality.
Therefore, there is no possibility of any world at all in the state of Reality. Ignorance cannot exist in knowledge. ]
(Reality cannot do any action of ‘knowing’, like someone knowing something.)

J ° fhsUe dededdaeHAaIics o UGt TG FaEEIrEHdegsH| (57.16)
Reality does not know anything else within itself (that can rise as the outside world).

There cannot exist something else that can be known by it (as a secondary principle).

Reality does not taste anything else, since there cannot be anything else that can be tasted.
(It seeks no joy from any other object. It is a state without the perceived. It is complete and whole.)




q feacdalcded¥casaEadd afd fdegd a o a1 fh>aqaaearasdacdl| (57.17)

It cannot perceive anything else, since there cannot be anything that can be perceived.
Reality does not attain anything, since there is nothing for it to be attained.

TESTHTE TATcAT Adedl HRdApla: Rud: aedaaar #gdia sarcafal (57.18)

‘Reality-state of Aatman’ is endless and has no beginning. It is fully made of ‘dense awareness’ alone,
as the ‘Knowing state’; and contains the unreal appearance of the world inside it, like a dense heavy rock,

(like the mind containing a mountain within itself, when it dreams).

[Actually the Reality-state does not divide itself as the Ahamtaa and the worlds.
It is as if it is aware of itself, and as if the worlds are there.

Actually no world is there; no ‘I’ also is there.]

HAAT J TAHSIAT FAAT A TGeAeed ATecdliGoriieHaredfa Hefdddl (57.19)

Through these paradoxical words (mentioned with various examples) hey Joy of Raghu dynasty, I have proved

to you, that there does not exist any divisions like Ahamtaa and the worlds.
(There is just the Reality which is nameless, formless, not conscious or inert.)

e a Ia1 T SOTAGTAHH: JEAREE I Med MFTTA haed| (57.20)

There is no perceiving faculty, nothing is perceived, there is no delusion of the world.
Like the ‘silent cloud which has rid itself of the waters’ remains white and quiet, the Reality-state exists as
the quietness alone, in a ‘Knower of the Aatman’.

JYTIATATHATT gacargIk a0l deediiedraia 1ar 18t 1 3eAfa| (57.21)

Just like the water flows because of the fluidity within itself; so also, the very ‘knowing nature’ ‘knowing’
‘the knowledge’, rises as the Ahamtaa etc.

JAT gdcd I JAT TUeq: HEITA! HedleRIhlelie ddl 1 ARAED| (57.22)

Like the liquidity in water, like the movement in the wind, all the perceived phenomena of the Ahamtaa,

space, time etc are in the ‘Knower’ as ‘Knowledge’ only.

[World is a state of Bodha only. Something getting understood as something is the perceived world.

‘Knowledge is known’ is the state of Reality.

There are only two ways of knowing.

Wrong knowledge is the Jeeva-state; Right knowledge is the Shiva-state.

Wrong knowledge cannot be in the right knowledge.

Therefore, the world cannot exist in ParaBrahman.

Is there a ParaBrahman outside of the world that you can reach? No!

ParaBrahman can be only a Jeeva or a Shiva (the auspicious state of pure self).

If the self is known as what it is, then it is the ParaBrahman state alone.

There is nothing called the Jeeva that has to ‘reach’ the ParaBrahman state, because Jeeva is non-existent except as a
conception-state.

ParaBrahman alone is there as the only reality. ParaBrahman is the ‘state of knowing’.

‘Knowing itself as another’ (Jeeva) has to become ‘knowing itself as itself” (Shiva). That is all.

ParaBrahman alone is there as the ‘Knowing state’; not you or me or others.

Knowing itself as itself without the duality taint, is the best state of all.

Jeeva is Shiva with wrong knowledge. Shiva is a Jeeva with right knowledge.

There is no difference at all between the Jeeva and Shiva; and, there is no difference at all between Shiva and ParaBrahman.]
[Knower is the evolved Para Brahman; so it can be said.

Knower is ParaBrahman which is aware of itself in its full glory.

The inert mind-absent ParaBrahman is aware of itself as itself, and not as the ‘I’ and the world.

‘Knower’ is the excellent state of ParaBrahman, the best of all possible states that the ParaBrahman can exist as.]

A FAarT Rd A FAfT AAGEAT ARTASEANG A SHargicafdsige: | (57.23)

‘Jna’ (Knower) is Ishvara. The ‘Knower’ always knows (himself as) the ‘auspicious state (Shiva)’ as the
‘knowledge of the self’, by the increase of knowledge through Vichaara.
The Knower knows the ‘Ahamtaa’ etc as the superimposition of the Jeeva state (as the state of ignorance).

JARTY JATsTEY A el A aeTdT &I § dAT SEFA JAT| (57.24)
For the ‘Knower’ (ParaBrahman) the ‘completeness of the self-awareness’ is achieved through the ‘rise of

the right knowledge’. “When knowing the self that is without a second as another in ignorance’, he was
satisfied with the worldly objects only (because of incorrect knowledge) and it shines that way for him.




Siigel AT,

Life means to know the self. (Life is the journey towards self-realization.)

SIGIRCICG Sﬁﬂﬁﬁml (Sharar adul I Sfad dreedeesudia Siada)

A Knower’s life alone is truly lived, with the fulfilment truly gained (where the life is fully under control).
HeTedHATET &l AMgUed el | (57.25)

There is actually no difference between the Knower and the ignorant Jeeva.

Both know the Reality in different ways. (Both exist as different states of knowing.)
(Knower (Para Brahman) has looped back and is one with his original state.)

TUT FSNaAATET AY ATH JATAT: AT d ARGANTINE Aeaw@Osa#q{| (57.26)

Like there 1s no difference between the Knower and the ignorant Jeeva, similarly there is no difference
between the Knower and the auspicious state of Reality (Shiva) also.
Know that there is only the unbroken quiescent state without any difference (be it a Jeeva or Shiva).
T URTedHAATRPAATCHCIATHIEIR TIeTH T 3T g
Everything is just the quiescent state;
nothing is born with a beginning or end;
there is only the one without a second;
there is no beginning; no middle;
there is nothing to block the shine (as ignorance);
it is experienced as the self by all; is without the symbolic state of the perceived.

T4 mIediAfd eeadl g cidaturdag & fg¥a defddedl (57.27)

Even to say that it is the ‘quiescent state’ (as opposed to the world-state),
is just a wasted word only, which does not describe it in the right way,
because it is indescribable.
It is described in this manner for your understanding only, and should not be taken literally.
The shortest sound that can refer to it is the ‘Aum’.




